American Philosophy to 1760   revised 1/30/09  incorporates material from Guy W. Stroh on Edwards which I read out loud in class.
[information taken from the following sources:
Kucklick, Bruce.  A History of Philosophy in America  1720-2000  (Oxford: Clarendon Press, 2001).
Marsoobian, Armen T. and Ryder, John  ed.  The Blackwell Guide to American Philosophy  (Blackwell Publishing, 2004).
Wainwright, William “Jonathan Edwards”  Stanford Encyclopedia of Philosophy http://plato.stanford.edu/entries/edwards/  [2002 edition accessed.  There is now a revised 2008 edition]
Flower, Elizabeth and Murphy, Murray G.  A History of Philosophy in America vol. 1  (Capricorn Books, 1977).
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1. Philosophy before Edwards
1.1. John Calvin  “federal theology”  [“Federal theology -- or Covenant theology -- seeks to explain how Adam acted as the head of all humanity in our sinfulness. He declared rebellion against God and fathered a line of willing rebels proud of the family tradition. We are guilty, our world is under the curse, and -- as the Heidelberg Catechism indelicately phrases it -- all of us are "inclined by nature to hate God and [our] neighbors." Perhaps the best shorthand for the human predicament is simply that we are "in Adam."”  Ben Sasse http://www.pressiechurch.org/Theol_1/covenant_theology_by_ben_sasse.htm
1.1.1. God forbade eating the fruit:  “the covenant of works”:  if Adam and Eve obeyed. all would be well, but they disobeyed, and they were punished with death and ailments, and threatened with hell, and all Adam’s descendants were destined to sin and die

1.1.2. There is a new arrangement called the “covenant of grace”:  confess your sinfulness and have faith in Jesus and you will be rewarded after death:  grace transforms human selfishness

1.1.3. The American version was based on the Dutch Synod of Dort of 1618-19.  Human beings are totally depraved and cannot merit salvation, but some are elected to receive grace.  A sinner cannot do good or evil as they choose or regulate grace.
1.1.4. New England:  the believer had to prepare to receive grace.
1.2. “Enthusiasm” or “antinomianism” held that the church could not be a mediator or require virtuous behavior.  The Bible was peripheral to the God/soul connection.  But New England clergy held to its role in discerning grace.  For them, biblical study was a “means of grace” involving preparation (mediated by the clergy) for salvation.  This also included self-examination. 
1.3. Isaac Newton’s Principle Mathematica 1687, and Optics of 1704 provided   support for the atomic theory.  It seemed the demonstrate the orderliness of God’s universe.  It also allowed greater human control over the environment.
1.3.1. But this had implications for Calvinism: it might compromise God’s omnipotence.  
1.4. In 1684 the Massachusetts charter was suspended and the Puritans no longer had absolute control of the state.
1.5. In 1686 Charles Morton arrives at Harvard from England and introduces Compendium Physicae as the standard text there.  Although pre-Newtonian, it explained newer theories of physics, astronomy, chemistry, anatomy and physiology. [Flower and Murphy 74]    

1.6. The 1689 Act of Toleration passed by the English Parliament granted liberty to  Baptists and Congregationalists (who dissented from the Anglican Church), and to some extent Quakers.  http://www.jacobite.ca/documents/1689toleration.htm
1.7. Cotton Mather b. 1663-1728 (His father was Increase Mather (1639-1723), the greatest Puritan minister.)
1.7.1. Puritan, educated at Harvard, who incorporated into his theology much of the Newtonian worldview:  natural laws are God’s means for influencing the world.
1.7.2. Introduced smallpox inoculation in America in the Boston epidemic of 1721.
1.7.3. He was an excellent scientist in natural history and medicine, elected to the Royal Society, and defended theory that bacteria caused disease.
1.7.4. 1711  Essays to Do Good:  the marks of faith and election are to be found in good works; and doing good provides a ravishing satisfaction (a refined pleasure) a holy Epicurism; reforming societies should be organized by good men to watch over society and suppress disorder
1.7.5. 1721  The Christian Philosopher:  attempt to use the new science for Puritan purposes:  Newton did not use God.  
1.7.5.1.   Mather added to Newton:  order implies an intelligent orderer, order is always a means to an end, the effect resembles the cause, the laws of nature describe God’s mode of action with respect to material things

1.7.5.2.   The solar system, like a watch, must be produced by an intelligent craftsman.
1.7.5.3.   “Twofold Book of God; the Book of Creatures and the Book of the Scriptures”

1.7.5.4.   The existence of gravity can only be explained as the immediate Will of God:  the law of gravity simply explains how God chooses to act.
1.7.5.5.   God is needed to explain who formed the atoms.
1.7.5.6.   The laws of nature, then, are God’s decrees.
1.7.5.7.   There are “special providences”:  natural events which serve as judgments on human conduct:  drought, lightening bolts, earthquakes, etc.
1.7.5.8.  “Human Reason is too feeble, too narrow a thing to comprehend the infinite God.”

1.7.6. Puritans were intellectual leaders of New England who believed that knowledge was a unified whole.  Puritans believed that nature revealed the divine plan;  Newton provided them with intelligible order in nature.
2. Jonathan Edwards, born in East Windsor Connecticut, 1703-1758, father a Congregationalist minister, went to Yale, studied theology, studied to be a Calvinist (Puritan) minister:  main ideas, majesty of God, total depravity and predestination of man, redemption of man through divine grace. 

2.1. According to Stroh, Edwards presents the following argument for the existence of God  “the existence of an absolute being or power is involved in the very question as to why there is anything in existence rather than nothing.  Either there is absolute nothing or absolute being.  But the former is a contradiction in terms, a logical impossibility; the thought that there is absolute nothing contradicts itself.  Therefore, there must be an absolute something, an all-comprehending being, since the mind falls into absurdity or contradiction in trying to form an idea of its denial.”  (11)  [Stroh does not give the source of this argument.]
2.2. Stroh also observes that for Edwards “All things are ultimately determined by an eternal, infinite, and perfect source or cause:  this is Edwards’ leading principle.  He even uses it to explain the final cause of evil and man’s depraved condition.  Man could not be depraved unless the infinite power of God permitted it.  The divine being is not the direct cause of man’s evil ways, but rather the indirect cause of them, since God, after the disobedience of Adam, simply took away the element in the soul or will of man necessary to achieve true virtue and prevent corrupte choices.  Men are left with their natural wills, which are determined by self-love rather than divine or pure love.  Men on their own are determined to make choices which reflect their limited or fallen nature.  Even the divine being works according to the determination of the will.  The divine will is determined by the most perfect and holy motives.  God necessarily chooses what is perfectly good and virtuous.  Man, on the other hand, by necessity chooses or wills what is imperfectly good or not really good at all, this being the result of the determination of his will by limited and selfish desires.  Determination of the will is thus argued consistently and completely, for the divine being as well as for man.”  11
2.3. Yale library increased by Jeremiah Dummer collection, and Edwards read metaphysics, Newton, and Locke Essay Concerning Human Understanding 1690 which he first encountered at the age of 14.
2.4.  Locke:  ideas of sensation and of reflection; dualism; representational realism; secondary qualities only in mind; primary qualities in matter; rejected innate principles of Descartes; knowledge comes from experience; empiricist;  Newton-like observations are the basis for knowledge; impingement of atoms on sense-organs.

2.5. Berkeley:  only minds and their contents exist; idealist; ideas in the mind of God

2.6. Hume:  no spirits beyond ideas; mind as a series of ideas

2.7. Edwards in his first theory (in such unpublished writings as “Notes on the Mind” and “Notes on Natural Science,”) fashioned an anti-materialist philosophy from his reading of Locke:  philosophy and theology intertwined.  (He was also influenced by Malebranche and the Cambridge Platonists.)
2.7.1. He reduced Locke’s primary qualities to solidity which was resistance to annihilation.  Atoms were centers of energy and dependent on God or the actual exertion of God’s power. There is no proper substance but God. Primary qualities are ideal.
2.7.2. “Edwards liked the empirical test of careful observation and the tracing of all ideas back to experience.  But unlike Locke, he had no particular allegiance to common sense or to the material world.  In fact, early in life he had developed a mystical affection for a supernatural sense and for the superior order of the spiritual world.  He therefore began to drive Locke’s empiricism to what he believed must be its inevitable result –idealism.  Edwards would show that empiricism implies idealism.  If all ideas come from experience, then even ideas of material bodies with their solidity, extension, and motion must come from experience or exist only in the mind.  If the color is not really in the apple, but only in our mind or experience of the apple, then the solidity, shape and the whole so-called material body itself can be found nowhere but in experience or in the mind.” [Stroh 13-14]

2.7.3. “as the pain is not in the needle, nor color in the thing colored, so also all the other properties.  The solidity of material bodies, for example, is known to us by the resistance they offer to our sense of touch.  But what is the feeling of resistance except an idea or mental existence?  …Edwards concludes that it is impossible to know what resistance or solidity is apart from any ideas of it….All things to be or to be known must come from experience or ideas; but ideas exist only mentally or in the mind; therefore all things including material bodies exist and are known only mentally, only in terms of ideas.”  14
2.7.4. Even divine things must be known in terms of experience:  we know God through the heart by sensing the  loveliness and beauty of his holiness and grace, not through speculative rational judgment.

2.7.5. The brain too exists only as an idea in some mind.  

2.7.6. It follows from all of this that all things exist as ideas in the infinite mind of the divine being.  “Edwards’ idealism therefore implies the existence of an all-comprehending mind from which all things take their existence.”  As with Calvinism the world could not exist outside the mind of God who is omniscient.  

2.7.7. Edwards’ early views therefore were almost identical to those of Berkeley, who had begun to publish his theory in 1710, six years earlier.  There is no evidence that Edwards plagiarized Berkeley.  The alternate conclusion is that a fourteen year-old boy spontaneously derived the same complex form of idealism as we find in Berkeley’s theory, having also read Locke!

2.7.7.1. Unlike Berkeley, he saw secondary qualities as distinct.  They exist in the human mind and are known immediately.
2.7.7.2. Unlike Locke, he believed we have direct knowledge of primary qualities, the world of material substance.  Secondary qualities too exist outside human minds.  Both are directly known.
2.7.8. Some other features of Edwards’ early theory.

2.7.8.1. When humans know anything they experience God’s ideas directly.
2.7.8.2. God creates continuously: is not an unmoved mover; is inexhaustible. 

2.7.8.3.  The material world is His will to display himself;  God is not the world, but he wills a dimension of himself as the world. 

2.7.8.4. All existence is perception; body is a mode of perception; spirit a series of perceptions.
2.7.8.5.   He rejected dualism:  both secondary and primary qualities exist outside finite minds, but not outside God’s.
2.8. In 1724 he returned to Yale to complete of Masters of Arts degree and become a senior tutor.
2.9. In 1725 he became a pastor in Northampton, Mass. where he organized series of revivals culminating in “The Great Awakening” of 1740-1.  Two views promoted by this movement were that the Pope is the Antichrist and the Bible is the true authority. 
2.10. In 1734 he wrote “A Divine and Supernatural Light” in which he argued we depend on God for our epistemic and moral insights.
2.11. From 1740-41 he was a leader of “The Great Awakening.” 
2.12. His 1746 book, Religious Affections, asks how true religion could be distinguished from false and what are the marks of grace.
2.12.1. Grace is marked in affections:  feelings, emotions.  The understanding is distinguished from the heart as two capacities of the mind.
2.13. In 1751 he was forced out of pulpit due to a dispute over qualifications for church membership. “Rejecting the less rigorous standards of his grandfather, Edwards insisted on a public profession of saving faith based on the candidate's religious experiences as a qualification not only for Holy Communion but also for church membership.” (Wainwright, 2008)  
2.14.   He moved to the frontier town of Stockbridge.  From there he continued to defend his position.  He also worked with the Indians there. 
2.15. In general he sought to reinterpret modern science and philosophy to make them compatible with spirituality.  In this he gained the respect even of such European philosophers as Dugald Stewart and J. G. Fichte.
2.16. His most famous work:  1754  An Inquiry into the Modern Prevailing Motions Respecting that Freedom of the Will which is supposed to be Essential to Moral Agency.  [This book is usually just called Freedom on the Will]  In it he defends theological determinism.  It argues that libertarianism (the belief that we have free will) is incoherent.  It defended Calvinism against the Arminian notion of the freedom of self-determining power of the will, that men could freely choose to sin or not to sin, that men are not utterly depraved and helpless apart from God.  
2.16.1. It explains how a determinist could believe in responsibility and freedom.
2.16.2. People are free if they do as they choose.
2.16.3. People always choose to sin:  sinners could choose to change their ways but they do not want to and are morally unable to.
2.16.4.  “A theory was required….that would contain, in its negative aspect, a refutation of man’s autonomous will, and in its positive aspect, a justification of man’s moral responsibility.  The dilemma can be put as follows:  Unless freedom of the will is refuted, predestination cannot be maintained; and unless man’s responsibility for sin is affirmed, he cannot be condemned to eternal damnation.  The entire theory as well as the practice of Calvinism thus hinged on the notion of the will. And Edwards set for himself the task of explaining in minute detail how the will can be both predestined and responsible for what it does.”  Stroh 16
2.16.5.  “Edwards argues that a man never wills or chooses anything contrary to his desires.  Even though choice or will is conscious or voluntary, it is nevertheless a function of preference or desire.  The will is therefore determined by something – by desire or motives.  What determines the will?  The strongest motive before the mind.  The will or one’s choices always follow what the person conceives to be the greatest apparent preference or good.  A man’s will always follows the last dictate of his understanding, what he considers to be to his best advantage….Will, then…is conscious or voluntary choice that is determined by the strongest desire….it is impossible for anything to happen without a cause:  if choices occur, if men will or choose anything, there must be a cause for the choice.  Choices are determined by their causes, the will is determined if all events have causes….the causal relation between motive and choice is a necessary relation…it is certain that B will follow A.”  Stroh 17
2.16.6.   “A morally necessary effect is simply that which follows a moral cause; that is, a motive to which praise or blame can be applied.  Natural necessity involves no moral choice….In contrast, a man, out of hate, may kill another man because he chooses to do so-  because his choice is determined by the strongest motive (in this case, hate).”  17  

2.16.7.    Edwards admits “that men are able to do what they choose or will but denies that they have free choices.  A moral agent, to be responsible for his actions, to be blamed or praised, must have the power to do what he wills or chooses.  No one, Edwards admits, can be blamed or praised for involuntary acts – actions that he is forced to do against his will.  Edwards therefore uses the words ‘liberty’ and ‘freedom’ to apply to actions which are the results of voluntary choices.  But, he adds, “to talk of liberty or the contrary as belonging to the very will itself is not to speak good sense…”   18  [I continue the quote from the Cosimo edition] “the will itself is not an agent that has a will:  the power of choosing, itself, has not a power of choosing.  That which has the power of volition or choice is the man or the soul, and not the power of volition itself…To be free is the property of an agent, who is possessed of powers and faculties, as much as to be cunning, valiant, bountiful, or zealous.  But these qualities are the properties of men or persons; and not the property of properties.” [pg. 36 of the Cosimo ed.]
2.16.8. Belief that men are free “conflicts with the principle that every effect has a cause and that cause and effect must be logically distinct.  Nothing that comes to pass or exists in time can be the cause of itself.  The will cannot be determined by itself since nothing that happens is its own cause.  To say that the will is free or that men have free choices implies that choices make choices.  This leads to an infinite regression…If will determines the will, then a person chooses to choose, and if a person chooses to choose then a person chooses to choose to choose and so on to infinite.  On the other hand, if there is said to be a first choice, a choice that is itself not chosen, then the will is not determined by itself, since we have a choice that is not determined by any further choice or will….[so] it does not make good sense to say that the will is self-determined or free….”   [This seems to be the lynch-pin of Edwards’ refutation.]
2.16.9. “He adds that it is in agreement with good sense to hold that actions, not volitions, may be free.  All that is required by common sense or even morality is that a person be free to do what he chooses, not that he be free to choose. As a later philosopher phrased it, men are free to do what they choose but not free to choose what they choose.” 18-19  [This seems the lynch-pin to his overall theory.] 
2.16.10. The problem of moral philosophy was to understand true virtue.  “But if the will were not determined, if the will were in fact free, then there would be no genuine virtue, since then virtue would be uncaused or a matter of caprice.  For a Puritan like Edwards it was inconceivable that moral virtue could be left to chance or caprice.  For a Puritan there would have to be a strict cause for virtue and a strict cause for vice.”  So his proof provides sturdy foundation for ethics.  
2.17. 1757  accepts presidency College of New Jersey (Princeton)
2.18. 1758  Original Sin
2.19. 1758  dies of consequences of inoculation for smallpox
2.20. 1765  of Creation and True Virtue [published posthumously]
2.21. later influence on Congregational and Presbyterian Theology
3. Samuel Johnson b. 1696 Guilford Connecticut, Congregational
3.1. student at Yale, 1714 graduated, discovered Bacon’s Advancement of Learning,  studied the Dummer collection of books from enlightenment Europe, Newton, Boyle, Locke, became a tutor at Yale to 1720,
3.2. rejected Calvinism, became a rationalist, and joined Anglican Church
3.3. 1720  became a minister in the Congregational Church in West Haven, but in 1722 declared for the Church of England, sailed for England, his sermons came to emphasize reason over grace and rejected predestination, became Anglican minister at Stratford
3.4. but 1727 backed off from rationalism, stressed superiority of revelation, reads Berkeley’s principles in 1728
3.5.  1729  Bishop Berkeley arrives in America and he is converted to Berkeley:  “His denying matter at first seemed shocking, but it was only for want of giving a thorough attention to his meaning.  It was only the unintelligible scholastic notion of matter he disputed, and not anything either sensible, imaginable or intelligible; and it was attended with this vast advantage, that it not only gave new incontestable proofs of a deity, but moreover the most striking apprehensions of his constant presence with us and inspection over us…” [Flower, 84]
3.6. he believed the doctrines of the deists “exalted human powers at the expense of the divine” [Flower, 85] and Berkeley’s philosophy helped restore God’s immediate presence and human dependence.
3.7. exchanged letters with Berkeley when B. returned to England:  he saw the ideas in God’s mind as archetypes, Platonic Forms, to which our ideas conform;  Berkeley refused this Platonism but slowly moved in this direction, for instance in Siris
3.8.  fought against Edwards and the other revivalists
3.9.   1740  embraced the philosophy of John Hutchinson who wrote in 1724  Moses’s Principia on how the Book of Genesis contains the fundamental principles of science
3.10.  1752  Elementa Philosophica  made immaterialism more Platonistic than in Berkeley:  feared that Berkeley led to solipsism:  existence of objects of perception and perceiving minds based on divine forms which can be known through intellectual intuition; he believed that ethics was inquiry into the highest happiness
3.10.1.  there are two kinds of things:   ideas and spirits, the first passive, the second active; what we perceive in nature are clusters of ideas; 
3.10.2.   there are also “notions”:  nonsensible objects of the mind such as numbers, spirits, consciousness, the good:  these are known not by sense but by reason;  simple notions combine to form complex ones such as spirit, soul, God, cause, justice
3.10.3. God himself is the true archetype of the world, the “truth itself”
3.10.4.  with respect to concepts or notions we know by the “intellectual light” which is derived “from the universal presence of the Deity”
3.10.5.   ethics is the Religion of Nature but needs revelation, i.e. mainly the Bible, to be discovered:  reason however may prove the propositions of ethics once they are discovered
3.10.6.   good is freely choosing and acting conformable to the truth and nature of things, and the mind of God is the standard of all things:  He is the perfet good 
4. Cadwallader Colden:  debate between Johnson and Colden over Berkeley.  Colden, doctor educated in Edinburgh, defended materialism.  Colden was also author of the first history of the Iroquois.    
4.1. The First Principles of Action in Matter  matter is active through its power of resistance, of motion, and to allow bodies to act at a distance
5.  Founding Fathers
5.1. empirical rationalism
5.2. Deism:  the deity has a clockmaker’s mind who, after creating a good world, did not intercede  (clockmaker idea influenced by Newton)
5.2.1. rejected many of the traditional doctrines of Christianity
5.3. “the public men of the era embraced the ideas of the European Enlightenment.  They dismissed the inherited doctrines of Calvinism, and stressed, albeit prudently, the possibility of incremental reform in human life that wise politics could achieve.”  Kucklick 28
5.4. creator made people (women, slaves, Indians excluded) equal and gave people natural rights:  life, liberty, pursuit of happiness, rights to property
5.5. belief in a republican government with a balance of powers
5.6. Thomas Paine:  denied Christianity
5.6.1.  Common Sense
5.6.2. The Age of Reason 
6. Thomas Jefferson
7.  Madison:  Bill of Rights
8.  Benjamin Franklin
8.1. close student of Locke’s Essay
8.2. 1725  at age of 19 wrote a brief Dissertation on Liberty and Necessity, Pleasure and Pain:  all-powerful, all-good, all-wise creator of universe exists; all events must be causally analyzed; there is no occasion for adjustment after death:  the soul does not retain personal identity
8.3. 1728  drew up a statement of his religious convictions:  the INFINITE has created many Beings or Gods vastly superior to Man, and each one rules a solar system:  Newton may have said something similar in 1725
8.4. 1732  “On the Providence of God in the Government of the World” in which he argues that prayer must be useless because it produces no change in a world that is pre-ordained, or it follows that all things are not ordained:  he concludes that here must be a particular providence of God and free agency of man.  God can will that men have freedom of choice, and then there would be no contradiction between human freedom and God’s power.
8.5. afterwards he repudiated his first book and philosophy in general
8.6.  1730s  returned to the Presbyterian Church for the preaching of Rev. Samuel Hemphill who arrived from Ireland in 1733, but Hemphill was tried for heresy and suspended:  Franklin defended him and openly rejected the doctrine of original sin, sudden irresistible conversion, the authority of the church to impose doctrine:  every man should be free to say what he believes; and it is by good works that man is saved; faith is only a means to doing good; heathens who do good works may be saved by them
8.7. attended Anglican services as he believed that faith was conducive to virtue
8.8.  we seek happiness, and God intends that we seek it:  He “is pleased and delights in the Happiness of those he has created; and since without Virtue Man can have no Happiness in this World, I firmly believe he delights to see me Virtuous, because he is pleased when he sees me Happy”  [Flower 109]:  it is our duty to promote the happiness of God’s creatures, including ourselves
8.9.   1732  happiness:  having a Sound Mind and a healthy Body, a Sufficiency of the Necessaries and Conveniences of Life, together with the Favour of God, and the Love of Mankind
8.10. 1754  Autobiography 
8.11. he seemed to hold generally in his writings that the ideas that matter are the ideas that make a difference somewhere (a proto-pragmatist thinker?)  
