Laurence Lampert  Nietzsche's Teaching:  An Interpretation of Thus Spoke Zarathustra  PRIVATE 

What follows are notes on his commentary on Part I

Part 1

p14  "Zarathustra chronicles the way in which Nietzsche came to understand the magnitude of the role that fell to him.  What Zarathustra merely heralds in part I, he comes to recognize in part II and sets out to accomplish in part III."  "the teachings of part I are not merely amplified in the later parts but are surpassed and grounded in an unanticipated way."  

p15  "While teaching that envy can be a deadly poison, Zarathustra does not teach that it can or should be eradicated; rather, it must be purified and put to use in the contest of overcoming that alone makes the earth meaningful.  The capacity of the sun to gaze without envy on the happiness of others is thus seen to be a lack...for the sun is not superhuman but subhuman, not a god but a stone."

p16  "Going under ..opposes the tradition of ascent to higher non-earthly, nonbodily things."  but "Images of ascent...are even more prominent than images of descent."

p17  Z's astonishment that the Saint has not heard shows that Z's purpose "in descending is not to teach the death of God."  He is teaching the consequences of God's death.  "God no longer supplies a horizon to man's world."  "he entered solitude ..to discover how to love the world and mankind now that God is dead."  Z "entered solitude not to redeem his own soul, but to ponder the redemption of mankind"

p18 when Z returns "he is like some new Prometheus bringing a gift from the gods against the gods' own will."  but the death of God "must be followed by a long twilight of piety and nihilism...in which men will show the gruesome shadows of the god for centuries to come."   The death of God is not an explicit theme, it is assumed.  

p19  three metaphors are used in the first speech to describe the superman:  as goal of willed evolution, cleansing sea, and lightning that kindles.  The superman is the meaning of the earth "because he is the goal toward which the evolutionary process tends, the goal that must now be willed by the species mankind":  the speech is "a litany inviting contempt for the five most honored things:  mankind's happiness, reason, virtue, justice, and pity."  

p20  "the theme of the speech is going under, with its implications of plummeting and perishing"  

p20  "he does not herald the coming of supermen:  nowhere does he picture such a plurality"  nor does he once urge "any of his hearers to aim at becoming the superman..."  

p20  "In the prologue and part I, Z presents the superman as an evolutionary phenomenon, but his image is subsequently abandoned and we are presented instead with the evolution of the man Z."  

p21  Z "begins as the teacher of the superman but ends as the teacher of eternal return.  The first teaching requires a linear concept of time...But the final teaching seems to contradict the notion that time is linear, that the past is worthy only of contempt..."  

p21  "The command to be true to the earth is given in a book that emphasizes its natural setting of mountains, seas, sun, and storms."  

p21  "The earth to which Z commands loyalty is the earth that was regarded as merely the 'apparent world' by those who believed in a 'true world' beyond it."  

p22  "Z's way does not open by taking its bearings from the harmonies and rhythms of nature."  Z seems at first to find nothing numinous in nature and later comes close to the Bible's notion of dominion.  Heidegger thinks that true loyalty to the earth would involve losing N.  But H. does not take into account the desire for the eternal return of beings as they are.  L. thinks that "it is thorough N.s teaching that loyalty to the earth can be won."!

p23  the speech on the last man is a direct lesson on what Z called the greatest experience, the experience of having contempt for what one has most prized

p24  "Enlightened by Hobbes and Locke to the fear of death as the fundamental fear, Zs audience is in the process of surrendering all aspiration except for comfortable self-preservation."  

p24  Superman and last man are two extremes made possible by the malleability of man, subsequent to the death of God...two different atheisms:  "ascendancy of the last man will terminate the possibility of human magnificence."  

p25  The last man is Marx's man of the future as seen from an anti-Marx point of view.

p26  The last man is what he later calls "the good and the just":  those who teach contentment through given norms.

p26  "The project of the superman implies a praise of progress.  But the critique of the last man separates that praise from much of what has counted as progress in the modern world and raises the question of where Zarathustra stands with respect to [this]."

p27  The life of the tight-rope walker is worthy :  he has lifted himself above the crowd contrary to their ideal of risk-free contentment.

p27  "He recognizes that his speeches must have sounded to the people like the ridicule of the jester to the tightrope walker."  

p28  the jester represents cynicism

p28  the speeches of part I aim to win a few select friends

p29  "he has become a wolf in the eyes of the herd"  ...  "he will have to win their prized offspring."   Z is in "a world-historical battle for the good of mankind"

p29  The eagle and the snake "with whom Z shared his ten-year solitude were once the animals of Zeus (the eagle) and Apollo (the snake) and symbolize the virtues of pride and cleverness, vices from a Christian standpoint."  Also "the eagle was once the animal of Ormuzd and a symbol of light, the snake the animal of Ahriman and a symbol of darkness.  Their intertwining symbolizes the overcoming of the old dualisms of light and darkness, heaven and earth, good and evil; their intertwining is beyond good and evil, a harmony of earth and sky."   Nietzsche read about these in a book about symbols.

p30  "The prologue as a whole ends exactly as its first section ended:  "Thus began Zarathustra's going under." The repetition points to the prologue as a false start ..."   He prays that his cleverness will be worthy of his pride.  

p30  "Ascent and descent in the prologue can be seen as repeating, but correcting from a contrary perspective, the ascent and descent described in connection with [Plato's cave]  Having ascended burned out, Z rekindles himself through solitude, and at the end of his restoration addresses the sun as a mere star.  ..not the symbol of the Good...rather the symbol of giving and going under.  Z's sun, like the sun of our heavens, is not always at the zenith holding in being and intelligibility;  rather, it rises and sets, and is thus a symbol of coming to being and passing out of being....[which is] symbolic of its worth."  The old Platonic sun is itself setting, and a new one is rising.  Zs descent to the cave is intended to bring the light of a new sun to the cave, and so Z learns Plato's lesson that cave-dwellers love their own things.  

p31  Z begins in speech 1 by describing the appealing features of spirit necessary in those who would follow him.  In the next six he demeans the old teachings while intimating something new.  They attract special hearers.  Then he reveals that the new teaching is a call to war, a fight to the death with preachers of death.  The next six speeches prepare for the new creativity by establishing new conventions.  Finally he speaks to those who have been convinced as his disciples.  

p32  He holds "that all values are human creations; that they control human affairs; that hitherto values have paraded as objective and life-serving, although they have actually been subjective and life-denying; and that the superman will self-consciously create values that are life-serving.  All values are rooted in the body, even when they conspire to transcend the body or diminish its worth, but Z does not advocate a bodily hedonism or surrender to its passions"

Gifts of Spirit

p33  "The Colorful Cow":  a name that suggests the rich but indeterminate diversity of the modern democratic city, as well as the domesticated character of its inhabitants."  Such a city allows philosophy.  

p33   Z is surprisingly silent on the transformation to the camel:  but this cannot be taught.  Z limits his appeal to spirited natures of a special and rare sort.  The camel is noble and heroic in its own way.  Z himself exhibits its spirit.  He asks them to bear much and later much must be borne.  

p35  Many have taken this as Z's final word even though it comes early in the book.  There are further transformations in part III.  The three transformations can be read as a preview of the rest of the speeches in part I.  

p35  "The goal as described in this first speech is a renewed spirit, self-generating and therefore free of rage against the past, self-fulfilling and therefore not in need of a future to redeem it.  Still, it befits a child that it mature, that its promise and potential take a still to be determined form.  While the child of promise is here the goal, this is only the beginning; Zarathustra's teaching as a whole aims at manliness or supermanliness, the maturity to which the creative child is father."

School of Insurgents  (Chapters 2-7)

p36  "no particular teacher is characterized [in 2] but rather the whole tradition of wisdom in which the young men are schooled, a tradition which teaches that life is to be lived for the benefits of the transcendence of life, a tradition that consistently judges that life is no good."  The youths learn obedience and self-renunciation, becoming old while still young.

p37  the young men "have had not opportunity to discover that life has meaning apart from any transcendence of life"  

p37  in the next three speeches Z "discloses the motives behind the teachings on the afterworld, reason, and virtue."  

p37  "Having spoken of the old philosophy, Z now speaks of the old religion."  "the creative source of all afterworlds is that special sort of body that despairs of the body"   "As in the previous speech the traditional teaching is countered by uncovering its secret despair at the meaninglessness of life on earth, a despair it translates into dreams of a new earth and a new body."  Z stresses that the belly of being does not speak to man at all, unless as man.  

p38  "But neither the head as battering ram nor the belly of being provides a way to a world beyond."

p38  "On Those with Contempt for the Body" begins and ends by addressing those with contempt for the body, but it does not aim to reform them."

p38  "Zarathustra goes beyond the previous speech to show that the creative I is itself not fundamental but is founded on what he calls the self, the body in all its aspects."  

p39  Zs analysis remains dark because envy is not clarified.  Later he explains it in a deeper way as revenge, revenge later elaborated as both revenge against those with the capacity one lacks, but even deeper, revenge against time itself.  

p40  the body is the creative source of all meaning

p40  Z shows "he is not the teacher of virtue who multiplies by four the ten commandments in the interests of deadening the body and inducing sleep; he is a teacher of virtue who allows the young man his private virtue or passion."  

p41  Z teaches the young man to say of his virtue that it is his, his own good, and that he wants it simply to be his; for it is not God's law, nor does it mark the way to something higher or other than itself.  Is not what the great teachers of virtue, Aristotle and Kant, have said virtues are, for it is not prudent, and least of all does it derive its validity from universalizability."  this is important for breaking with ancestral authority

p41  "The passions that Z has quietly assumed to be virtues were formerly regarded as evil and were gradually transformed into what were formerly regarded as virtues by an act of domestication."  

p42  "Z does not see jealousy as a virtue and envy as a vice in the way that Aristotle did.  Instead, he sees jealousy as self-destructive and envy simply as a passion that must be made conscious because of its dangers."  

p42  "As a result of the long history of attempts to domesticate the passions, mankind has been transformed into a battleground for conflicting virtues."

p42  "Z acknowledges man's enslavement to uninvited forces, but, unlike the old sages, he does not see this as man's perpetual state and so does not agree that sleep or death is a preferable state."  

p42  "Zs teaching is itself a virtuous rival, and therefore it must engage in warfare with other virtues willing to go to war for preeminence."  

p42  "Uninvited virtues should not be extirpated but loved.  It is not simply the enjoyment of the passion that lies behind Zs counsel to love it but the greater goal of overcoming mankind and mastering the mastering passions."  "Only slowly, in view of the sensibilities of his audience, does Z disclose how little his teaching is preoccupied with the self; neither the means nor the goal is self-absorption, the therapeutic healing of an injured self, or the authenticity of an alienated one."  

p43  "each of the matters attacked as a product of the unhealthy body is subsequently rehabilitated on the basis of the healthy body." even the gods.  The followers are not expected to sacrifice rationality, intellect, and intellectual honesty.  

p43  "On the Pale Criminal" deals with justice, with a single case of crime and punishment that shows why the prevailing justice must be treated with contempt..."   Z shows he is a psychologist who understands the soul because he understands the body.  

p43  Z does not condemn the pale criminal because "while he is a casualty of the faulty reason created by the suffering body, the ..judges are also casualties of the same process." and Z prefers the madness of the criminal to the sanity of the judges.

p43  In the next chapter he "makes himself attractive for his listeners by turning away from the diseased body to the healthy body at play."  

p44  "On Reading and Writing" is the culmination of the series just delivered.  The theme is "speaking and being spoken to."  "Those addressed are taught the last of the five contempts that constitute the greatest experience, the contempt for their pity."     "According to Aristotle whatever men fear for themselves will arouse their pity when it befalls others.  In refusing to look down, in looking only upward to what is higher, Zs followers are to become fearless and to feel themselves exempt from what befalls others."  But they then become vulnerable to envy of the pitiless one above them.

p45  "The speech opens with a series of aphorisms that ends in an aphorism explaining aphorisms and their purpose.  Aphorisms are a form of writing able to avoid or evade the evils of writing, which are described aphoristically as writings availability to all and the coarsening and leveling consequences of conceding to that availability and attempting to speak to all.  Although aphorisms can be read by all, they speak differently to different people and do not speak at all to most."  Z speaks of writing as Plato has Socrates do in the Phaedrus and shows how writing can be made most like speaking 

p46  the imagery of Zs speech is later modified, qualified

p46  "it is precisely this ascendant Z that thwarts the young man of the next chapter, driving him away instead of attracting him"

p48  "Z refrains from stating what will later be the main theme of his teaching on envy, namely, that envy is a useful passion, a goad to action necessary for the project of the superman with its continual surpassing of what is envied."  Envy is not by itself shameful, evil.   

p49  "In Aristotle's terms, what the young man now experiences as the vice of envy will have to be transformed into the value of jealousy in order that Zs superiority not daunt him, but goad him to surpass it."

p49  "The second part of the speech is silent on the young man's envy; instead it flatters him as noble, as both enviable and envied.  It teaches him mastery of the poisonous envy that comes from others."

Chapters 9-14

p51  "These speeches can ...be thought of as presenting Zs political philosophy...descriptions of the lion spirit..."  The last six 16-21 can be seen as descriptions of the child spirit.

p51  "all potential followers must learn novel lessons about envy and how to put it to use."

p52  "while avowing his love for his followers, Z seems to be indicating that where the goal is the superman it is better to be envied than loved."  In this section Z "speaks as a commander addressing warriors who want to hear"  

p53  "Zs 'warrior of knowledge' is no soldier;  his warfare is spiritual warfare, his wars the ones already declared and opened in N.s books."  He is not saying that all causes can be made holy by war.  

p54  later Z "will show that his critique of the modern state issues in a kind of restoration of the ancient way of 'peoples' through the establishment of a completely novel people, 'mankind'"   "peoples are founded by great creators ...whereas states are founded by destroyers"

p55  Z implicitly criticizes Locke

p55  "In using the superman as the new political vision that sets his listeners against their own things, Z calls them to a political courage that lacks completely the element of loyalty to one's own things that Plato defined as political courage."

p56  "On the Flies of the Marketplace"  "marks Z's return to the marketplace, the scene of the prologue, but he now offers no public speeches, only a private speech about the marketplace.  The marketplace has become...the place for the exchange of ideas.  But in place of the one jester, there are now many jesters, for what counts in the new marketplace of ideas is showmanship."  The flies are popularizers and publicists. 

p56  wiser about the marketplace now Z adds the temptation to abandon the best that the marketplace offers:  fame

p57  "The invitation to special men to flee into solitude continues in the next chapter with an invitation to a particular form of solitude, chastity."  "Chastity may seem a peculiar topic for a teacher who began by announcing a new understanding of the healthy body and its pleasures.  But the speech shows how little Zs celebration of the body implies mere surrender to its drives.  He too is a teacher of sublimation, of the transformation of bodily drives into spirit, as was apparent in his warning to the young man on the mountainside regarding the dangers of eros."  "Zs speech on chastity is in part a witty response to Wagner's celebration of chastity in Parisfal..[in which] Wagner exalts the redemptive efficacy of chastity and the pursuit of pity."  Z is not calling all of the followers to chastity.  So some he will prescribe marriage.

p57  like the apostle Paul, Z teaches that it is better to marry than burn with passion

p58  "the lack of excellence in the friend kindles a desire for the excellent;" 

The Way of Peoples  Chapter 15  

p58  "This pivotal chapter can be seen as preparing the transformation from the lion's rage to the child's creative play."  

p60  the phrase "will to power" appears only once in part 1, but is not offhand: "It occurs at the rhetorical peak of the chapter in which the greatest power on earth, good and evil, is identified."  

p61  at the end of the speech it is "clear that the will to power is once again to enact legislation to create a people, this time, the people mankind."

p61  "The one and only naming of will to power in part I shows how cautious Zarathustra is in speaking about the deepest things("

p61 although the disciples are persuaded "by the speeches on the body and its created values, they do not follow Zarathustra on the new route he opens regarding the fundamental ground, will to power." 

p62  "Zarathustra's distinction between peoples and individuals is not a call to individuality, but an elaboration of the insight of the prologue (9) regarding the relationship between the her and its founding teachers."  

p63  "The rise of the modern state cannot be accounted for on the ancestral principle of the thousand peoples but stems from the rise of the individual through bad conscience."  

p64  from the standpoint of this speech the earlier speeches are seen as "strategic enchantment aimed attracting disciples to the one task that matters."  

p67  "It is the child Zarathustra has apparently fathered on her by his teaching on woman.  It is what the old woman makes of that teaching when she addresses its apparent father."  

p68  "the whip's later appearance as a sign of his own increasing manliness, a sign of what happens between the man Zarathustra and the woman Life.  The manly Zarathustra will be portrayed as lover of the woman Life (II.10, 12), but their  love will not be consummated until later in part III, after he remembers the whip in going to the woman Life (III.15)."

p68  "The teaching on man and woman points to an essential matter in Zarathustra, the essential matter even, mankind's relation to nature."  

p71  "He sees no defense for the customary practice, but though it demeans those who engage in it, he has no interest in reforming marriage in general.  He requires only that his young follower not marry for any of the customary reasons - animal passion, loneliness, discontent with oneself - but that he marry for the only reason that any of his followers perform any decisive act; he is to marry to raise children and raise children to prepare for the superman."    "Zarathustra's ..dream of progress toward the superman, requires the transformation of private passion into public service."  

p71  "Unlike the Epicurean teaching on suicide, according to which life may be terminated when it is no longer pleasant, and unlike the Stoic teaching, which counsels suicide in the face of personal distress that cannot be mastered, Zarathustra's teaching requires that a free death be undertaken solely for its effect on an audience."  

p74  "The staff resembles that of Asklepius, god of healing, who received it from his farther, Apollo, as symbol of the healing art.  Apollo gave the staff to Hermes after Zeus had Asklepius killed, and through Hermes, herald of the gods and guide of souls, it became the sign of the messenger and herald.  Zarathustra, both healer and herald, gives the disciples, as his parting gift, the name of his virtue and what it implies."  it is the gift-giving virtue  "True to his earlier teaching, he describes his own virtue as transformed passion, for the passions of contempt for mankind and longing for the superman are the source of the gift-giving virtue."  

p74  "Although Zarathustra and his kind openly take for themselves, their selfishness is preparatory to an act of giving for the sake of mankind.  Although the men of the modern city openly describe their actions as altruism, these actions are calculated selfishness, a 'sick selfishness'"  

p75  "This speech does not prophesy the end of the world but the opening of a new future; disciples are not to watch and pray but to watch and listen; they are not to avoid falling into temptation but to try the tempting paths not yet taken."  

p76  "His words are reminiscent of Jesus' words to his disciples, but oppose them in content, for he tells them to find themselves by losing him, and promises that only after they have denied him will her return to them."  

p76  "Zarathustra promises not only a second coming, but also a third, in which they will celebrate 'the Great Noon,' ("  

p77  "The loyalty proper to his disciples is disloyalty to him only insofar as they are to outdo him on the way to the superman; they are not to be disloyal to his goal of the superman."  

p78  "Aristotle's account of liberality, magnificence, and magnanimity, culminating in praise of  'the great-souled man,' is in some respects an antecedent, most particularly in the competitive desire to be superior in giving.  But Aristotle's praise of gift-giving lacks the historical dimension present in Zarathustra's teaching."  

p79  "The most direct antecedent to Zarathustra's virtue seems to be the modern progressive virtue that measures worthy actions by their contribution to the future development of mankind(to Posterity"  

p80   the teachings of Part I  are provisional:  in Part II Z comes "to understand that the task he has assigned to his disciples is not theirs but his.  At the beginning of part III he abandons his disciples in order to take the impossible path himself, the way of the superman."  

p82  "the superman himself comes to teach a new good, eternal return, of which the herald has no inkling."  the doctrine of eternal return "with its completely different perspective on the passage of time, one that renders obsolete the progressive view that the present is justified only by the future. Zarathustra as a whole does not teach that life is to be lived for the future superman; rather, that life is to be lived sub specie aeternitatis, where aeternitatis is the eternal return of beings as they are."  

p82  "the teaching in part I can be seen as Apollonian with Zarathustra exhibiting the calm mastery that was always Apollo's trait and gift."  In later books we will have the Dionysian.  






