Nietzsche 
“On Truth and Lie in an Extra-Moral Sense”    [I am not sure this is really even an outline or that it is possible to outline Nietzsche.  One might just see it as a surface guide.]  
I

1. Clever animals [humans] invented knowledge.  The minute of world history in which this happened was a lie.  Then they died.  [Knowledge is made out to be a big deal but in fact it is just something invented by one animal species on one small planet on one star…and when they are gone it will be gone.]

2. This still does not show how flighty, aimless and arbitrary human intellect would appear from the standpoint of nature as a whole.  

2.1. This intellect does not lead beyond human life.

2.2.  A mosquito would have the same self-importance, seeing itself as the center of the world.

2.3.  The proudest humans, the philosophers, think that the universe is focused on them.

3. Humans are the weakest of animals and intellect was given them to keep them from dying at the first opportunity.

3.1. Knowledge causes man to be deceived about the value of existence by deceiving him about the value of knowledge itself.

4. The weaker individuals [among the species] defend themselves through intellect, mainly by way of deception.

4.1. This act of simulation reaches its peak in humans.  

4.2.  Humans are basically vain.

4.3.  So it incomprehensible how a pure search for truth is possible among men.

4.4.  They are deeply immersed in illusions and dream images. [Apollonian?]

4.5.   They allow themselves to be lied to even at night.

5. We cannot know ourselves or perceive ourselves completely

5.1.  Nature keeps us spellbound in consciousness:  we are not even aware of our body processes.

5.2.  Danger lurks for those who sense [correctly] that man rests on vices:  the merciless, the greedy, the insatiable, the murderous.

5.3.  So whence comes the urge for truth?

6. In preserving himself against other individuals the individual uses intellect for simulation.
6.1. But out of need and boredom man leaves the war of all against all to exist socially. [Hobbes]
6.2.  This peace pact is the first step to the urge for truth.

6.3.  A regular designation of things is invented and this brings the first laws of truth, contrasting truth and lie.

6.4.  The liar uses the valid words to make the unreal appear real, abusing the fixed conventions.
6.5.  But when this damages others society excludes him.

6.6. Men at this stage flee more from the damage of being deceived than from deception itself.  

6.7. Man at this stage wants the life-preserving consequences of truth.  
6.8. He does not want pure knowledge or destructive truths.

6.9. But is language the adequate expression of all realities?

7. Man can only achieve the illusion of possessing a truth in this sense through forgetfulness.  

7.1. Either he is satisfied with tautology or he will buy illusions for truth.

7.2. A word is just the image of a nerve stimulus in sound.  

7.3. We cannot truly infer a cause outside us beyond this nerve stimulus.  [Hume]

7.4. When we say “the stone is hard” “hard” is totally subjective.

7.5.  So truth was not the deciding factor in the genesis of language.

7.6.  Designating certain things as masculine or feminine is arbitrary.

7.7. The names of things, e.g. “snake” are arbitrary.

7.8. If what mattered for language was truth then there would not be so many languages.

7.9. The pure truth without consequences would be the “thing-in-itself” [Kant]
7.10. But creators of language could not understand this or aim for it.

7.11. In naming things, one designates only relations of things to man, and does so using bold metaphors.
7.11.1. nerve stimulus into image

7.11.2. image imitated by a sound

7.12. A totally deaf man may find the cause of sound in string vibrations and may then think he understands “sound.”

7.13. We believe we know something about things themselves when we speak of trees, colors, snows, flowers:  but we only possess metaphors for things.

7.14. These metaphors do not correspond to the originals.

7.15. The thing in itself first appears as a nerve stimulus, then as an image, then as a sound.

7.16. Language does not develop logically and the material of men of truth (philosophers and scientists) is not derived from the essence of things.

8. Every word immediately becomes a concept and must fit many similar but also unequal cases.

8.1. Every concept exists through equating what is unequal.

8.2. “leaf” is an arbitrary abstraction from individual differences of leaves, from forgetting distinctions.

8.3. We get the idea that there is some original form [Plato] after which all leaves are made.  

8.4. No copy, on this view, is correct.

8.5. We usually say a person acted honestly because of his honesty, but we know nothing of an essence-like quality named “honesty.”  
8.6.  We distill an occult or hidden quality, honesty.

8.7.  We obtain the concept by overlooking the individual.

8.8. Nature knows no forms, concepts, or species.  It only knows an indefinable X.  

8.9. Even the contrast between individual and species is anthropomorphic. 

8.10. It would be equally dogmatic to say that the contrast between individual and concept does not exist in reality.

9. Truth is an army of metaphors and anthropomorphisms.

9.1. It is human relations enhanced poetically and rhetorically.

9.2. These relations, when they have been used for a long time, seem obligatory.

9.3. Truths then are illusions.

9.4. But one has forgotten that they are.

9.5. They are metaphors that have lost their sensuous power.

10. To be truthful is to use the customary metaphors.

10.1. We are obliged to lie according to fixed convention, like members of a herd.

10.2. Man lies unconsciously and according to fixed habit.

10.3. This gives him his sense of truth.

10.4. A person shows himself the utility of truth through contrast with the liar who is excluded.
10.5. A rational person places himself under abstractions and will not be carried away by impressions.

10.6. Impressions are universalized into cooler concepts.

10.7. Man is distinguished from animal by his ability to dissolve image into concept.

10.8. Schemata allow the construction of a pyramidal order, a new world, according to castes etc.  
10.9. This new world confronts our first world of impressions as something more solid, universal, more human.

10.10. Whereas the perceptual metaphors are individual, the great edifice of concepts is rigid and regular, like mathematics.

10.11. The concept is really however the residue of metaphor.  The illusion of transference of nerve stimulus to image is the grandmother to every concept.

10.12. Here “truth” means using the right categories and never violating class rank.

10.13. Every people has a mathematically divided conceptual heaven above.

10.14. Man is a mighty genius who builds this dome of concepts on running water.

10.15. But the construction must then be delicate and strong.

10.16. Man is to be admired here, but not for his drive for truth or his pure knowledge.

10.17. We seek and find things where we put them:  and so we find “truth” within the realm of reason.

10.18. Classifying a camel under “mammal” is of limited value if one previously made up the definition of mammal.

10.19. There is nothing here true apart from man.

10.20. The investigator of such truths seeks the metamorphosis of world into man.

10.21. At best the feeling of assimilation results.

10.22. He treats man as the measure of all things, forgetting that the perceptual metaphors are metaphors and not things themselves.

11. Forgetting the world of metaphor makes it possible to live in repose, only by forgetting that one is an artistically creating subject.
11.1. Escaping from this faith would destroy one’s self-consciousness.

11.2. The insect perceives a different world from that of man.

11.3. It is meaningless to say which is more correct.

11.4. The criterion of correct perception is not even available.

11.5. There can be no adequate expression of an object in a subject.

11.6. Between different spheres there is no causality, only an aesthetic relation, a stammering translation.  

11.7. It is not even that the essence of things “appears” in the empirical world.

11.7.1. Even the relation of nerve stimulus to generated image is not a necessary one.

11.7.2. The same image generated millions of times acquires the same meaning for all men as if the relation was necessary and causal.

11.8. But this hardening of metaphor is no guarantee of truth.

12. He who will distrust this idealism will prefer the consistency of the laws of nature.  

12.1. Such  a person will conclude that everything is secure, no gaps.

12.2. This little resembles a product of imagination.  

12.3. But if we saw things as different species then no one would speak of such regularity.

12.4. Nature would be grasped as highly subjective.

12.5. We are only acquainted with the effects of laws of nature.

12.6. Laws of nature are only known as sums of relations which refer to others and cannot be understood in their essence.  

12.7. We can only know what we bring to them, relations of succession and number in time and space.

12.8. Everything that leads us to distrust idealism is contained within the mathematical strictness of our representations of space and time.  
12.9. We produce these as the spider spins a web.

12.10. Things must bear number and number is the most astonishing of things.

12.11. Conformity to law coincides with properties we bring to things. 

12.12. Metaphor formation presupposes these forms.

12.13. So the conceptual edifice is an imitation of relationships in the domain of metaphor.

2

1. First language and then science works on the construction of concepts.

1.1. It is constantly working on the columbarium of concepts. 

1.2. The scientific investigator finds shelter here.

1.3. There are powers which oppose scientific truths with different kinds of “truths.”

2. The drive to form metaphors is the fundamental human drive.

2.1. It is not subdued by the world of concepts.

2.2. It seeks a new realm for its activity in myth and art.

2.3. It confuses the conceptual categories by bringing new metaphors.

2.4. It desires to refashion the world of waking man to be as colorful, etc., as the world of dreams.

2.5. The regular web of concepts allows man to see he is awake [Descartes]  and he thinks he is dreaming when it is torn apart by art.

2.6. The waking life of a mythically inspired people like the Greeks more closely resembles a dream.
3. Man is inclined to be deceived and is enchanted by the rhapsodist and the actor.

3.1.  If it can deceive without injury, the intellect is free and richer etc.

3.2.  It displaces abstractions.

3.3.  Sometimes it plays the role of servant, distorting.

3.4.  Later it becomes the master, dissimulating in everything.

3.5.  It copies human life and it plays with the framework of concepts to which the  needy man clings.

3.6. It is now guided by intuitions rather than concepts.

3.7. There is no word for these intuitions:  man speaks only in forbidden metaphors.

4. In some ages the rational man and the intuitive man stand side by side, one fearing intuition, the other scorning abstraction. 

4.1. Both desire to rule life.

4.2. Perhaps in ancient Greece the intuitive man was more victorious, establishing art’s mastery.

4.3. Life would be full of this dissimulation:  everyday objects are not invented because of pressing need but to express happiness.

4.4. The man of abstractions can only ward off misfortune. 

4.5. The intuitive man reaps inflowing illumination and cheer and also a defense against misfortune.

4.6. But he suffers more intensely when he suffers, and suffers more frequently.

4.7. So he is irrational in sorrow as well as in happiness.

4.8. The stoical man is affected differently:  he seeks sincerity, truth.

4.9.  But he deceives in misfortune.  
Additional sections sketch.

3.   Confusions of the mythical age.
4.   Ironic attitude toward religion.

5.   Pre-Platonic philosophy. 

6.   Plato’s state is not impossible.
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