Notes of Thus Spoke Zarathustra  reading notes from Lampert  Part IIPRIVATE 

The Child and the Mirror
"The title of the chapter..refers to a disciple whose three transformations are complete, but whose immature creativity reflects a Z who, to Zs eyes, has become a devil."  What to Z is denial seems to the child/disciple praiseworthy service.  

Z realizes that his doctrine is in danger, his enemies having distorted the meaning.  

83  "The speeches of part II are given on 'the blessed isles,' the place of future hope where Kronos once ruled over the heroes of old amidst peace and plenty, or where the worthy few were rewarded for surviving their three incarnations in innocence."  They are the dwelling place of his disciples, his hopes for a new future.  "Whereas the early chapters of part II further the education of the disciples as means to the superman, the later chapters show them to be incapable of surpassing Zarathustra towards the superman.  By the time Z sails away, the making of disciples who will prepare the way for the superman is no longer the goal of his life, though his life continues to have the goal of realizing the superman."

in part II he learns "that life is will to power and wisdom its most spiritual form.  These discoveries lead to the additional discovery that all previous wisdoms, including his own, share a property that he names 'revenge'."  

"whereas the ten years of solitude reported in the prologue were years of enjoyment, the years of solitude between parts I and II are filled with impatience and longing because Z now has disciples whom he loves."  

"The pure teacher of part I exhibits a surprising reticence about his discoveries in part II, for he does not pass them on to his disciples.  The fundamental discovery that life is will to power is suggested in three oblique and obscure songs (II. 9-11), and the speech in which the discovery itself is recorded is addressed not to the disciples but only to 'you who are wisest' (II.12)...Will to power is not mentioned again until the speech in the disciples' presence that Z regrets as too revealing (II.20) ...[since] it shows ...that their teacher is not redeemed...[and that] redemption requires what might be thought impossible, willing eternal return."  

"The overriding theme of part II is wisdom."  

On the Blissful Islands
To his disciples:  you could surely create the Superman, or be ancestors of the Superman.  When he says "You should follow your own senses to the end!" he means that God is in the realm of the supersensible and not to be approached.  But he seems to be talking merely to enlightenment men.  An interesting personal disproof of the existence of gods follows.  If you suppose God you die, and the creator is robbed of his faith.  The intransitory is but an image.  The best images justify the transitory.  

L 87  The teaching here is more harsh and demanding "by refusing any compromise with rival views"  and it is much more personal.  "the specific historic forms of these teachings [attacked] come to light as Christian forms - Christian belief (II.2), Christian compassion (II.3), Christian asceticism (II.4), a Christian moral world order (II.5), the modern consequences of Christian teachings on man and society (II.6), and the modern teaching on equality rooted in Christianity (II.7)"  These teachings "show how modernity has developed out of Christianity.  [They] end by pointing back to the way of the Greeks (II.7) as superior to the way taken by Christianity."  

88  The disciples have not understood him if they thought there could be a Nietzschean Christianity or a Nietzschean socialism.

"In the face of his disciples' pliant both/and, Z sharpens his either/or in an attack ...he rakes at the webs of attractive teachings in order to draw forth the ugly spider that spun them."  

"The opening image of an easy and bountiful harvest contrasts with the harsh image of a hammer on stone."  

"Judging by his first speech, God or gods are the special temptation to which his disciples had fallen prey."  

89  "The death of God is no tragedy for Z.  His envy wills gods dead."  

90  "the creator must grow through transformations of many kinds, not just the three transformations outlined in the first of the speeches that made them disciples"  

Of the Compassionate

91  "The words mimic the Sermon on the Mount just as the contents mock it." 

For Z, the knower is rightfully proud.  

"That the high is built on the shameful is not shameful"

92  "The noble man is presumed to be a knower, though the knower is not presumed to be noble.  The noble knower makes two resolves that bespeak his nobility.  First, he resolves not to cause shame or call attention to the shameful...Second, he resolves to feel shame at suffering..."

"I sacrifice myself to my love, and my neighbor as myself."  This has nothing to do with compassion.   

Of the Priests
92  "The Z who loves enemies because they justify his warfare against them avoids a confrontation with the priests whom he names his enemies."  They are not unworthy enemies.  They are merely victims. "Z never permits himself to express directly the 'profound gratitude' so characteristic of N.s accounts of what the cruel priestly spirit has achieved in human history by transforming mankind out of animality and making it more subtle, more interesting, more profound."  

93  "Z has been given his blood but has had to win his taste, and the cruelty through which he has won it has reversed the priestly cruelty toward the self.  Blood, the worst witness to the truth, fully persuaded the priests, and their passionate hearts came to control their minds, turning their minds cold and calculating in the service of their hearts."  

Of the Virtuous
93  "Having spoken of his own pride, Z now speaks of his disciples' pride by treating them in a demeaning manner as disappointed and fractious children in need of toys." 

L believes the chapter is a criticism of Kantian ethics.  

94  "He says he curbs his tongue among the people, but among friends he can confess that for him too life has a feature that almost refutes it:  the apparent necessity of the rabble."  

Of The Famous Philosophers
100  "begins a series of five chapters dealing with wisdom.  They record a most remarkable transformation in both Z and his wisdom."  Disciples are presented only incidentally.  

101  "The famous wise whom it addresses are not all those who are famous for their wisdom but only those currently honored as wise by the people whom they champion."  Their will to truth is a will to prove the people right in what they revere.   "These famous wise teachers of modernity seem not to be moved by revenge but by a love of glory; by appointing themselves advisors to the budding tyrant, the people, they have achieved their goal of immortal fame."  But Z believes there is a wisdom free of the need for glory or recognition.  

The Night Song
102  "The song is a lament on being the singular and solitary spirit described in the last part of the previous chapter, the freest of spirits bound by its own necessity to practice on itself the cruelty of the most driven knower."  

"After hearing the many ways in which Z speaks to others, the reader is now privileged to hear how he speaks to himself, and will, from this point on, be led ever more deeply into his solitude."  Z thinks about revenge upon the envied, those who can be receivers.  

103  "The imagery of the Night Song signals what will prove to be a great shift in Zs imagery of wisdom, culminating in the triumph of night over day, of sky over sun.  The night wisdom will supersede the day wisdom celebrated until now, though without replacing it."  

103  "The longing to receive that moves him to desire even revenge is not simply the ever-present dark side of his virtue.  Rather, the next songs show it to be the anticipation of a transformation from pure gift-giver to receiver of an unprecedented gift."  The Night Song has nothing to do with dispensing or sharing of his wisdom.   The gift cannot be given by friends.  The lament anticipates the overcoming of revenge in the new teaching of eternal return, the end of nihilism.

104  This is "the central and decisive song."  

104  "inasmuch as the song mocks Zs wild wisdom, it suggests that the spirit of gravity is a form of wisdom, one that has mastered the world and still bedevils Z even though he desires to defeat it."  

105  Life accuses Z of imposing on her the virtue of being unfathomable.  Life suggests that she can be fathomed.  "When Z finally accepts her invitation to fathom her, he discovers she is will to power, a discovery that necessitates abandoning his own Wild wisdom and all wisdom hitherto."  life is also shown to be good in itself.  

"In withholding the truth from [Wisdom], he shows himself to be wiser than his wild Wisdom.  He knows that his reasons for praising Life - will, want, and love - are the best reasons, though they are not Wisdom's reasons."  

His love for wisdom is mistaken identity.  "His passionate pursuit of her was undertaken as if wisdom were life itself; he even thought that she possessed the golden fishing rod that can fish him out of the abyss into which he sinks when he looks into the meaning of life."  

106  "Life who is not virtuous, who is beyond good and evil, offers herself to be possessed if Z will cease being like the virtuous men who impose their virtue on her, having judged her to be no good.  Virtuous Wisdom who cannot be possessed demands fidelity from those who love her nevertheless; chaste, she sinks to indignation when she suspects that he suitors seek a lover they can possess.  Whereas Zs love of his wild Wisdom has necessarily been futile or fruitless, his love of Life, until now futile because of his mistaken wild Wisdom, will eventually be consummated."  

106  Life "invites him to wonder if his knowledge of wisdom is not itself knowledge of life."

107  "wisdom's quest is, in a way, fulfilled when unfathomable life is fathomed as will to power."  

107  The seeing of the sun of his beloved wisdom is like death itself for his life has been his wisdom, he has thought the two identical.  

108  "He knows well how to please young girls with attractive words and song but he is less successful with the women Wisdom and Life."  "Z, the self-assured purveyor of manly counsel on woman, shows himself t be incapable of following his own advice with Life, not man enough for it."  

The Funeral Song
109  "resurrection" names its theme as the refusal of a final leave-taking.  

110  suggests that Z's redeemable hopes lie not on the blessed isles of his disciples but on this island of his own buried past or buried nature

110  "The song at Grave-side consists of a lament, a curse, and a resolve, each addressed to its appropriate, if absent, audience. This opening lament is addressed to the now silent and absent visions of his youth, whose memory still brings him comfort."  His enemies "seem to be everything that opposes him by making his visions seem impossible."  

"Having pleaded with others that they not abandon their highest hope he now resolves not to abandon his."  

He was favored with visions in his youth and now with an indomitable will

111  We learn more about Zs past.  "All that has been revealed of Zs own past up until now is that at thirty he had entered solitude..that his years from thirty to forty had passed in a victorious solitude..and that he had once believed the world to be the creation of a god."  

Of Self-Overcoming
111  "Z now shows himself able to unriddle the wisdom of the wisest, those virtuous men who have bestowed on life her virtuous names.  Addressing now not merely the famous wise of the modern age, but the simply wisest ...."  

"Unriddling the will to truth of the wisest breaks the hegemony of the wisest hitherto; this act of destruction presents itself as literally faithful to life in being the self-overcoming of the wisest by the one who has made himself wiser."    

"It intends not only to dynamite the wisdom of the wisest but to redirect the whole stream of mankind."

112  "But he does try to persuade them...Z's attempts to persuade the wisest relies first on his own authority and second on a speech made to him by the highest authority, Life herself."  The insight "leads to actions of destruction and construction."  

112  he avoids the word philosophy.  "In particular, he avoids the term being, speaking instead of 'all beings,' or 'life,' and he avoids the term nature, speaking instead of the 'way' or 'manner,' of life."  

112  "The world that has become thinkable under the force of the wisest is the world of a permanent order of good and evil to which human beings are subject."  

113  The speech translates N.s understanding of the Socratic-Platonic roots of Western civilization into Z's idiom of fable.

115  "he has stolen power from Life by the devious means of creeping into her fortress, that he, the weaker, forced Life, the stronger, to yield her secret to him through canny mens of sacrifice or service or amorous glances.  He has fathomed Life, whereas all the other virtuous men have merely imposed their own virtue on her."  

115  "Life itself enslaves and slaves."  This is self-overcoming of Life.

117  "Now that the house of being has been destroyed, the house of creative becoming must be built."

119  "The dialogue between Life and Z reveals that the highest commanding of nature is an act of obedience to nature, that philosophy, imperial philosophy, is surrender to life's passion."  

Life's truth is itself an enigma, a perpetual invitation to the highest spirits to wonder.

119  "This most extensive speech on will to power in Z serves the purpose of the narrative or of Zs education; it does not serve the purpose of explaining will to power."  

"Saying that 'all beings' are will to power asserts that they are unthinkable, enigmatic in themselves, while at the same time accounting for their malleability or their susceptibility to the will of philosophers, who have made the changeable world seem a pale reflection of an unchanging and infinitely more worthy reality..."  

this can only be spoken to the wisest who "se high spirituality beyond good and evil, enables them to see the spiritual sense of mastery and slavery and to see that they themselves are mastered by the most spiritual will to power"  

This chapter is not mere exhortation to self-mastery.  It is "simply puts before the wisest, and only the wisest, a thought regarding the riddle of their wisdom and its ground" and only addresses all mankind at the end when it refers to creating a new ark of values.

Of the Sublime Men
N.  "And do you tell me, friends, that there is no dispute over taste and tasting?  But all life is dispute over taste and tasting!"

On The Poets
126  "rather than remove his disciple's unease with assertions of his reasons, Z forces him to face other, still less welcome questions about the warrant of his teaching."
Z pretends to forget his reasons, and even impugns all his opinions.  Perhaps his opinion about the poets is a stray pigeon. The reference is to Plato's Theaetetus.  Yet "the disciple seems unable to take the birds of Zs opinions into his own hands and judge them for himself."  The distinction between truth and lie are the disciple's responsibility.  

127  The next speech is a noble lie or perhaps an account of the grounds of noble lying.  

129  Z. sets his own superman in the clouds alongside the despised creations of other poets.  The disciple is supposed to test for himself the difference between Z and the similar opinions of the poets.

131  "According to the new poet and philosopher, philosophy can no longer sustain its classic, Platonic claim to a higher station than poetry on the basis of the superior ontological status of its objects..."  

131  "Nevertheless Z is no Romantic...N. repudiates the Romantic tradition with its doctrine of a Fall into intellect, its claims to special access to a special reality communicated in a special mode..."  

132 "The very existence of the solitary song in Zarathustra shows that solitary speaking is not the goal of the poet of Zarathustra [Nietzsche]"

Of Great Events

132  The disciples fail "for Zs flamboyance and his teaching on conflict and revolution predispose them to see as 'great events' mysterious and wondrous spectacles like the one recounted here." But the disciples are only devoted to the shadow of his teaching.

This shadow transforms him into a mythic figure.  His talk of flying and going under is translated literally into flight and descent.  Z. himself took ship to this island.  "He took ship in order to learn from a teacher of revolution domiciled on the island..."  Later, he tries to bring the shadow under control

133  The creature of the underworld is a modern revolutionary seeking to overthrow the modern state.   Although they agree that the earth is diseased Z believes that political revolution is itself a disease.  

134  "Nor does Z distinguish between the church and the modern state in this respect.  All three - church, state, and revolutionary - believe that they hold conflicting views about the belly of things; but all three belong to the same camp as sects of the same religion..."  

134  Zs suspicion confirmed that the modern revolutionary fervor springs from a poisonous envy

the true revolutionary or superman is the true fire-hound for whom the heart of the earth is gold

135  Z hears that it is high time for the Superman, which he thought was far off.  

The Prophet
"linked to the previous two chapters by the third failure of the disciples...and by the third shaking of Zs head."  The disciple fails: he cannot think his master to suffer these terrors.  

136  Z acknowledges the truth of the prophecy but not the despairing teaching itself.  Mankind is now facing a long twilight of nihilism: "here in the midst of the failures of his disciples, the prophecy of the long twilight turns him despondent like those described in the prophecy..."  

136  What causes his grief, his fast, and his nightmare is the question how to preserve his teaching from extinction in this age of nihilism.

136  he gains insight regarding what mankind needs to be redeemed from, revenge on the past.  Z shows "how the deficiency of his teaching may be surmounted, how the provisional teaching of a herald can be transformed into the definitive teaching.  ...opens his eyes to the enigma of eternal return."  

137  Z would seem to be the dreamer, but his disciple interprets it as being Zs enemies.  The interpretation aims to bring comfort to Z:  the disciples will remain loyal.  

138  mankind is shown to be imprisoned by what is itself entombed, the past, out of which peers "it was":  he waits for his redemption out of the future:  the first part of the dream does not preclude hope, since the watchman does possess keys, albeit the rustiest of keys

On Redemption
140  "under the great stress of his nightmare and what it has disclosed to him, Z breaches an imperfectly learned reticence to reveal what it is that mankind needs to be redeemed from."  Man is not yet redeemed and redemption seems beyond his capabilities. Zs nightmare is mankind's.  All wisdoms hitherto have been in the service of revenge.  

141  "For now, he turns from those who are defective in their bodies to those thought not defective, those who are 'inverse cripples,' whose single exaggerated faculty has caused the atrophy of all other faculties."  

142  his own crippledness has been revealed to him by his nightmare.

143  Z discovers that it is not the world or God that limits man but time's desire, and the "it was."  Here becoming is imprisoned in the unchangeable.  

144 Z speaks of the imprisonment of those who have been released from the cave "only to discover on the lonely mountaintop an imprisonment more onerous still."

144 revenge and will to power mutually ground all interpretations of life hitherto:  mankind has been directed by the will to power as revenge

145  "All men are defective, mankind is a disease, because the creative will which is the essence of man in the experience of the highest men, fell sick to revenge."  

"because the creative will always suffered, and suffered in its very being, the spirit of revenge had to punish life itself, and did so with teaching that proclaimed life to be a punishment."  

147  it is to "something higher" that the will to power must learn to will if there is to be redemption:  the will to power that wills the past and hence wills what is higher than all reconciliation, wills eternal return.  Redemption comes through enactment of the most spiritual will to power.  

148  Zs vision of redemption is not simply an antidote to the prophesied nihilism but to the whole history of mankind's teachers until now:  his own task is that which previously assigned to the superman

148  "Redemption is liberation from revenge which gained spirit and preached the madness that man is blamable and punishable for his very nature and the madness that man can overcome his blamable nature either by liberation from time or by liberation from the will."  

149  so eternal return is subsequent to, and dependent on, the discovery of will to power...this makes this the pivotal chapter for the whole book

150  Heidegger failed to see that N. posed the question of the relation of will to power and eternal return in "On Redemption"  For Heidegger Eternal Return becomes the metaphysical stamp of Being on Becoming.  He thought N.s thought of eternal return was itself a way of revenge.  But part III exhibits the teaching of eternal return as the letting be of beings.  Heidegger thinks falsely that eternal return is the myth of the machine age that serves to justify total machination ...as if it were Ns blessing on the iron age..surrendering completely to his age.  

On Human Prudence
151  Here Z recommends abandoning one kind of prudence.  The only kind of prudence that needs to be practiced is the kind he failed to practice in the preceding chapter.  The way to the superman has been barred by his prudence about mankind.  Although his will is swept upward to the superman, it is also held downward by his prudent love of mankind.  

On the Stillest Hour
152  Z performs his prudent act of making himself before his disciples by presenting himself as weak and divided in will, as still only a herald...   Part III opens with him speaking to himself about the very same matters.  He speaks differently to himself than to his pupils.  

153  "He chooses to present himself to his disciples on this final occasion as a whimpering, ineffectual man commanded by an imperious woman..."  






